Human life is always connected with a view at the life situation; life situations are always viewed. Even an effort towards living without a view could be considered as a view of life. The human view is a perspective look from a point of view. The point of view supports and opens up the perspective of the view. In this text, we will explore the topology of the human view; this analysis of human experience is concerned with the location of the point of view. Location and localisation of the point of view are the topics of the topological analysis of human experience. The present text focuses in particular on the connection between the centre of experience, the ground of human selfhood, and the point of view.
The Topology of the Human View
Human life is always connected with a view at the life situation; life situations are always viewed. Even an effort towards living without a view could be considered as a view of life. The human view is a perspective look from a point of view. The point of view supports and opens up the perspective of the view. In this text, we will explore the topology of the human view; this analysis of human experience is concerned with the location of the point of view. Location and localisation of the point of view are the topics of the topological analysis of human experience. The present text focuses in particular on the connection between the centre of experience, the ground of human selfhood, and the point of view.
Philosophical anthropologists of the twentieth century such as Helmuth Plessner and Max Scheler have shown that human experience has a special structure. The very core itself of the human being, the base of the human view, is situated in the middle of the experienced situation, but sometimes (and sometimes in the same time) the human view finds itself located at a distance from the centralised situation and sees it differently. Where then lies the point of human view, at the base of the human body (that remains in the middle of the situation) or somewhere at a distance from the position of the bodily organism? This was the question posed by the above-mentioned thinkers, especially by Plessner. In the context of this question the term "eccentricity" (die Exzentrizität) has appeared. 1 We use this term not to refer to a topic from the history of philosophy, but to name the topological problem of the connection among the centre, the ground, and the point of view. We identify the problem more exactly with the words "subjectivity" and "eccentricity." For the way of questioning the life centre in philosophical anthropology ties the problem of position with the subjectivity of consciousness.
The word "eccentricity" makes it possible to think about another topological conception of a relationship between the point of view and the ground of the human being. As we shall see, Heidegger also uses this word in one of the lecture courses given at Freiburg University about Hölderlin's poetry. Our reflection is not intended to compare philosophical anthropology with the philosophy of Heidegger, but it outlines both conceptions in order to introduce the topological problem of the point of view.
Eccentricity as Objectivity in Philosophical Anthropology

Scheler: Distant Subjectivity
Max Scheler considers the human being in Man's Place in Nature (Die Stellung des Menschen im Kosmos) regarding two aspects: first as part of nature and as the top of its evolution; secondly, as the being that is able to stay spiritually apart from nature and that sees its evolution as a whole. Such a distance from nature is essential for humanity. In the conclusion of his book, Scheler articulates this distance in terms of life-centre and its position: "der Mensch [mußte] auch sein Zentrum irgendwie außerhalb und jenseits der Welt verankern." 2 Grounding its own centre somewhere outside and apart from the world brings a tension to the inner structure of humanity. Man remains as a living being (as organism) a part of nature but at the same time he is (naturally) forced to move the centre of life outside the natural world to see it as a whole. The human being stays in the tension between the organic centre of each living being and the impos-
